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PREFACE

During His last dayts, Huzur Maharaj chose to listen to
the recitations of Tulsi '. Saheb’s Shabdawali (collection of
hymns) and Ghat Ramayan. Huzur Maharaj, in His Mauj,
would ask the reciter to earmark some of the hymns and por-
tions of Ghat Ramayan. il'In Prem Patra Radhasoami Vol, VI
there are only twenty Bachans (discourses), the rest being
selections from Tulsi Saheb’s compositions referred to.

Ghat Ramayan consists of two parts. The portions
selected by Huzur Maharaj characterize the essence of both
the parts. ‘

!

In translating Preﬁlfz Patra Radhasoami Vol. VI into
English, only the Bachans were translated, selections from
Tulsi Saheb’s composition were left out at that time.
Now that the English trani;slation of the entire literature on
the Radhasoami Faith has been completed, it was thought
desirable to also translate into English the above mentioned

hymns of Tulsi Saheb and portions of Ghat Ramayan.

Tulsi Saheb’s writin!gs are extremely difficult, forbidding

and inaccessible to the average reader, and, indeed, they are
not at all easy of comprehension. Here is a typical example :
|
&g TG @@ &gy |
A WT " WS
qq 1 drar ey faar 1
Fafq  #gedr  F@rg
(-9 BT ART, I ¢S, G TS WHIM, LT RR)
Translation :— "
Dasrath is he who is engrossed in the pleasures of the
ten senses, and Ram is the mind. Sita represents Sat

or truth, while Siyléix is Asat or untruth. Kausilya is
Kumati, that is, evil propensities.




Ordinarily, by ‘Siya’, Sita is understood. Here, &iar Sita has
at first been described as @a Sat or true and, immediately
afterwards, she has been called sag Asat or false. How can
this be ? What, really, is the meaning of srag faar Asat Siya ?
In the above couplet, ‘Siya’ does not mean Sita. In fact,
Siya, here, stands for fa@iaz Siyavar which means the T Var
or husband of Siya or Sita, thatis, Ram. Use of the word
“Siyavar” would have disturbed the metre of the verse. Hence
Var has been left out and only Siya has been retained.

This is corroborated by the following couplet from Ghat
Ramayan itself, in which mention has been made of the prin-
cipal characters in Ramayan.

AT G Fg ATE B
aIE 9AqT |
O QT AT Hifasar |
faar  @@EEA FFE
(Fa-97 31 A, S WY, AST T IAAAT, FET Y)
- Translation :
I shall now talk of that underlying truth. The persona-

lities involved are Dasrath, Kausilya, Sita, Siya, Lach-
man, Bharat and Chatra-Guna.

Here, the names King Dashrath, queen Kausilya,
the three brothers, Lakshman, Bharat and Shatrughan, as
well as Sita have been clearly mentioned, but there
is no mention of Ram. How can Ram’s name be omitted ?
Quite obviously, the word Siya, in the last line of the verse,
has been used to denote Ram. Siya, here, can also be another
form of =it Shri, for, the word Shri is also used to mean Shri
Ram, but the use of the word Shri or Shri Ram would affect
the metre of the verse. Hence, the word Siya has been used
in place of Ram.

Take another example :
TE 99 St fasa 1 @19 Fgd @i
(F9-9a 8371 91T &7 3¢ Dan)



Translation :
The Guru who bows down before his disciple is a Sadh.

People are shocked on reading this line, for, ordinarily,
no Guru would bow before his disciple, rather, it is the dis-
ciple who bows before his Guru. The true significance of
this line has been given in this book at page 117 as well as in
Sant Sangrah, Part I, (page 144, couplet 24).

Here is yet another example :
“aqegat 7 Mg o faw & T G
Guiyan ri gun goh gira bich main na rahungi
(SH-q@ SS 9T, 957 L0y, STEATET wo TF)

In the dictionary, the word fiTTr Gira is stated to mean,
poetic composition, language, poem, tongue, Saraswati river,
etc., but none of these meanings fits in here. ‘Gira’, here,
really means Jz Griha or house. In Urdu, if the word Jg
Griha is written, it sounds like Girah while reading or prono-
uncing it. The last letter g Aa is sometimes pronounced as &7
aa. “Girah” thus became f%r Gira. In Soamiji Maharaj’s
poetical compositions, too, one finds fikg Girah in place of
9g Griha :

e 9@ frg AR am
ARr AR @ fedr ST

Guru Charan Girah mere aye
Bhag mere sote diye jagaye

Tr... ..My dormant fortune to arouse
Guru’s Feet have graced my house.

Tulsi Saheb’s poetical compositions are replete with this
kind of difficult and complex expressions which are not at all
easy of comprehension. When the English Translation of
His hymns and portions of His Ghat Ramayan was taken up,
it was felt necessary to give out their inner meaning in Hindi
also.



Once, Babuji Maharaj had these hymns and portions of
‘Ghat Ramayan from Prem Patra Radhasoami Vol. VI, recited
in the evening Satsang at Allahabad. One to one and a half
page used to be recited each day. This continued for 4-5
months. The undersigned had the privilege of listening to
these recitations.

Radhasoami Satsang

Soami Bagh, Agra WW‘
Asarh Sudi 15 (Guru Purnima) ——
Radhasoami Samvat 102 Personal Assistant to

July 9, 1979 Babuji Maharaj
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- A SHORT Q;IOGRAPHICAL SKETCH
OF

PARAM SANT TULSI SAHEB OF HATHRAS
. o t

!
This creation is an admixture of inert matter and spiri-

‘tuality. Good and evil have always been here, and both will
“coexist for ever. But there are fixed minima and maxima of

the factors of this admixture. People, in general, however,
have a tendency to drift downwards. They become readily

“inclined towards evil. When evil becomes so great and pre-
ponderant that this creation can no longer remain in a stable
_condition and there is a| likelihood of spirituality being dep-

leted beyond the requiréd minimum, beings or incarnations
endowed with spirituality of a high order make their advent
here. The mere presence of such beings and incarnations
enhances the spirituality of this plane. Nevertheless, the des-
cent and degradation remain in abeyance only for so long as
the incarnation continues to be physically present here or till
such time that persons jwhose spirituality has been enhanced
in close association with him, are in existence.

Ever since the beginning of creation, many great souls
have made their advent on this earth who, in their own times,

- saved the world from descent and degradation. As the spi-

ritual fitness of Jivas went on increasing, incarnations
charged with spirituality of higher and still higher order have

1— "
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been making their advent here with a view to initiating Jivas
in Parmarth (spiritual welfare) of an increasingly high order,
as can be seen from the sequence in which incarnations have
taken place. When it was time for the redemption of the
whole world, Sants made Their gracious advent here. In
Kali Yug, Kabir Saheb incarnated Himself in Kashi (Varanasi)
as the first Sant. He, for the first time, gave out the secret of
the Original Abode of Sants and initiated Jivas in Surat Shabd
Yoga. Since then, Sants and Sadhs' have betn making their
advent here in quick succession.

Sants do not generally establish an open Satsang.
Some times, They incarnate Themselves with a view
to providing protection and support to the creation and
maintaining its  equilibrium, while at other times,
They make Their advent here with the object of
preparing the ground for some Supreme Guru who
is to redeem the world. In bygone days, too, prior to the
advent of Sants, prophets and incarnations have been mani-
festing themselves here who, instead of taking upon them-
selves the task of redeeming the Jivas, only fulfilled the mis-
sion indicated above. It was with this object that Ram was
preceded by Vashishth and Vishwamitra, Krishna by Vyas,
Jesus Christ by Joha the Baptist, and so on. Said St. Mathew:

In those days came John the Baptist, preaching in the
wilderness of Judaea! And saying, Repent ye : for
the kingdom of heaven is at hand.

I indeed baptize you with water unto repentance : but
he that cometh after me is mightier than I, whose
shoes I am not worthy to bear : he shall baptize you
with the Holy Ghost, and with fire : Then cometh

. Jesus from Galilee to Jordan unto John, to be bap-
tized of him.

But John forbad him, saying, I have need to be
baptized of thee and comest thou to me ? And Jesus
when he was baptized, went up straightway out of the
water : and, lo, the heavens were opened unto him,
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and he saw the .Spirit of God descending like a dove,
and lighting upon him :
And lo a voice from heaven, saying, This is my

beloved Son, ini whom I am well pleased.
From some tlme prior-to the advent of Sants and

Param Sants in this world Surats of higher regions start
coming here, who, after, they are born, introduce Sant Mat to
the Jivas in general by means of their advice and instructions

-and, by acquainting people with the hollowness of traditions,

superstitions as well as manners and customs, free them from
their mental slavery to such things. In this way, they make the

Jivas fit and prepared for deriving benefit from .the instruc-

tions to be imparted by: the coming Sants ‘and Param Sants.

It also happens that these Sadhs and Mahatmas, in
their discourses and writings, give such indications and hints
about the coming Sants:and Param Sants that, with their aid,
people may be able 1o recognize Them for, otherwise, it

- would not be possible for anyone to do so. Tulsi Saheb has

said : , | R :
If anybody says he has by himself recognized Sants,
I will lend him a deaf ear.

"Obviously, Jivas are incapable of 'recognizing a Sant so long

as either He, of His own accord, does not choose to reveal
Himself, or, some other Sant preceding Him, has not given
any hint about Him to the world.

Param -Sant ‘Tuls!i Saheb, whose short- biographical
sketch is being given here; incarnated Himself in this world
with the sole object of introducing to the Jivas Radhasoami
Dayal Himself in the person of Soamiji Maharaj. This aspect
will be elaborately dealt;with later on.

Sants, Sadhs and Mahatmas have not left any written
accounts about Themselves and Their families, perhaps with
a view to showing' that they attach no importance to worldly
status and lineage. They belong to the most exalted and high
lineage of the Supreme Being. If there is at all any mention
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of Their family, pedigree, etc., anywhere in Their writings, it
has, in all probability, been made only incidentally.

Tulsi Sakeb, too, has not written anything by way of
introducing himself and his family. Itis said that he was
born in the Peshwa family in the city of Poona. He was the
eldest son of Raghunath Rao (Raghoba) and the elder brother
of the last Peshwa, Baji Rao, the second. His name was Shyam
Rao. He was, by caste, a Chit Pawan Brahman of Maharashtra.
His father, Shri Raghunath Rao, was a highly religious-
minded person and His family-members were traditional
worshippers of Ganpati (Genesh).

Tulsi Saheb was a Swatah Sant. He was inclined to-
wards Parmarth from his very boyhood. According to the
custom prevalent in those days, his father had married him
when he was only twelve years old. But Tulsi Saheb, even
after attaining puberty, remained indifferent towards family-
life and he observed rigid celebacy.

His wife, whose name was Lakshmi Bai, was a perfectly
devoted lady. She always remained occupied heart and soul
in the service of her husband. On one occasion, being pleased
at some meritorious service rendered by her, Tulsi Saheb
asked her to seek a boon from him. Shrimati Lakshmi Bai, at
the instigation of her mother-in-law, begged for a son. Tulsi
Saheb granted her prayer and, in due course, a son was born
to Shrimati Lakshmi Bai.

As has been mentioned above, Tulsi Saheb’s father was
a highly religious-minded and God-fearing Brahman. He
wanted to devote his old age to religious activities. Accor-
dingly, it was his desire that during his own life-time, he would
hand over the responsibility of ruling the state to his eldest
son, Tulsi Saheb, and himself lead the life of a recluse. Tulsi
Saheb, however, repeatedly expressed his unwillingness to
shoulder the responsibility of ruling the state. On the other
hand, from time to time, Tulsi Saheb tried to impress upon
his father the transitory nature of the world and the necessity
of realizing God.
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The more persistent Tulsi Saheb became in his unwil-
lingness the more eager his father grew to execute his plan
of enthroning him. When only a day was left before the
appointed date, the hero of the drama, in the company of
some cavalry men whc? had been engaged as his body-guards,
went to the garden to meet his father and, on the pretext of
taking some fresh air, | escaped from there riding a speedy
Turkish horse. When he was near the boundary of the city
a severe dust-storm ar&se and it became pitch dark all around,
under whose cover, he‘{ crossed the city-boundary and made
good his escape. His father got this news after the dust-storm
had blown over. He sent his cavalry soldiers far and wide in
search of his son. But when no news of his whereabouts came
from any place, he became disappointed and put his second

son, prince Baji Rao, on the throne.

Peshwa Baji Rao II, ascended the throne in 1802 A. D.
Hence, it would not be wrong to assume that Tulsi Saheb
left his family about this year. It is quite possible that during
the intervening period between his leaving Poona and coming
to Hathras and settling down there some time was spent in
moving from place to place with a view to hiding himself from

the eyes of the soldiers sent out by his father in search of’

him. Tulsi Saheb’s poetical compositions are replete with.
the words of Gujrati, ;Rajasthani and Punjabi dialects, which
goes to confirm that, ?lifter leaving home, he ‘stayed for some
time in each of these} states. There are also references to
social evils prevalent at different places as well as advice given
by him to dissociate from such evils.

There is a book%;'entitled ‘Surat Bilas’ in which mention
has been made of maxﬁ;y miracles performed by Tulsi Saheb
during the days of HI‘S travels, like curing the sick, reviving
the dead, restoring vision to the blind, giving wealth to the
poor and blessing the issueless with a son. People quite often
associate such stories with the life history of Mahatmas with
a view to enhancing their status. Sants are, of course, all-
powerful and it is not,at all difficult for Them to perform

T
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such miracles. Nevertheless, They prefer to remain incognito
and do not display supernatural powers and things of that

Kind.

Amongst the many anecdotes attributed to Tulsi Saheb,

one which is well-known is being mentioned here.

feats.

Once a rich man extended very warm hospitality
to Tulsi Saheb, and when food was served before Him,
he begged of Him the boon that he might be blessed
with a son. Tulsi Saheb instantly got up, and picking
up His stick, left the place saying, in a stern voice,
“Beg for a son, if you will, but beg from the Sargun
Brahm (deities of lower regions) who will give. The true
grace of a Sant lies in cutting asunder the bondages of
His devotees. If the devotee has a son, He will rather
snatch him away so that devotee may be rid of his
attachment.” -

In Sant Mat, no imporance is attached to magical
The true miracle lies in this that the Jiva is rid of the

bondage of recurrent births and deaths and he reaches the holy

"feet of the Supreme Being, and the Abhyasi (practitioner of
. faith) sees with his own eyes his salvation being worked out.
Devotees of Sant Mat are strictly forbidden to cherish any
«desire for, and indulge in, supernatural feats.

It seems desirable to quote here another anecdote

',stating how Tulsi Saheb was greatly annoyed at the per-
formance of a miracle by a disciple of His.

Once about sixty to seventy persons from Agra
were going together to Hathras. There being no
railways then, they made use of chariots, horses and
palanquins, as available, and some went on foot as well.
Amongst them, there was one disciple of Tulsi Saheb
whose name was Baba Girdhari Das Ji. On the
way, some of the travellers started calumniating
Tulsi Saheb. Baba Girdhari Das Ji felt very much hurt.
But at that time, he thought it better to keep muim,
for he was all alone, whereas the calumniators were
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many. The river Yamuna on . the way had to be
crossed. All the other travellers.got on board the ferry
boat, but Baba Girdhari Das .Ji; instead, crossed the
river walking on the surface-of the water with wooden
sandals on. probably thinking that the calumniators.
would realize that if the .disciple possessed such

-/ supernatural povy]."ers, -his Master must be supremely
great and they would then cease to calumniate.

Before Baba Girdhari Das Ji could reach his
destination, the news of-his miraculous feat had already
reached Tulsi Saheb. Those: amongst the travellers
who knew Tulsi Saheb, ran to Hini'no sooner than
they had drsembarked and falling prostrate at His feet,
narrated before Him the miraculous feat performed by
Baba Girdhari Das. Ji.

When Baba Girdhari Das Ji came in the presence

- of Tulsi Saheb, He struck him with His Chimta (pair
- of tongs which mendicants carry with them), and scold-
g him severely,L asked . him -'what the levy was for
ferrying across. fear, the
Baba Ji said that E1t was one penny. At this Tulsi Saheb
curtly said “Now, I know ! You became a Sadhu just
_to save one penny "What ‘great glory is there to it ?
Even a small fish' «can do that. Saying this, Tulsi Saheb

_ drove away Grrdhan Das Ji from His place.

Tulsi Saheb’s younger brother Baji Rao Peshwa, several
times expressed his des1re and requested that Tulsi Saheb
might come and meet him, but Tu151 Saheb avoided. When Baji
Rao was dethroned in .1818 A.D.and removed to Bithur
(Kanpur), he once. agam beseeched Tulsi Sahéb to come
and see him. Later1r once e’ h11nse1f ‘went to meet
Him. The followi 1ng account of this rreetmg is recorded in
‘Surat Bilas’.

Once wh11e taking stroll on the bank of the
Ganga (river Ganges) Sahebjit saw a Shudra (an

1. The appellation by whtch the followers of Tulsi Saheb used to
address Him.
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untouchable, a person belonging to a low caste) and a
Brahman engaged in a bitter quarrel. The Brahman
was performing Sandhya (holy rites of morning, noon
and evening) on the river bank and the Shudra was
bathing. Some water from the Shudra’s body came
to be splashed on the Brahman, who, enraged by this,
started abusing and beating up the Shudra. When
Tulsi Saheb asked what the matter was, the Brahman
éomplained that the Shudra, by splashing water from
his body over him, had defiled him. He, having no
other piece of cloth to change after taking his ablution
again, would not be able to complete his Sandhya.
Tulsi Saheb explained to the Brahman that it was
according to his own Shastras (religious scriptures)
that both the Ganga and the Shudra came from the
same region, that is, both have emanated from the feet
of lord Vishnu, and so, how was it that he regarded
one as pure and holy and the other as impure and
unholy ? Hearing this from Tulsi Saheb, the Brahman
felt very much ashamed.

Amongst the people who had collected at the bath-
ing Ghat (place), there was a Pandit in the service of
Peshwa Baji Rao. He at once recognized Tulsi Saheb,
for, anyone who had had even one glimpse
of His captivating form, would have it implanted 1in
his eyes. The Pandit forthwith sent word to the
Peshwa that his brother was there. The Peshwa came
running bare-footed and fell at Tulsi Saheb’s feet
weeping and bemoaning. With great regard and
affection, he took Tulsi Saheb to his place on a Sukhpal
(palanquin) and he wanted Him to stay with him, but
Tulsi Saheb one day quietly slipped away to some
other place.

Tulsi Saheb was a Swatah Sant. He was in no need

of a Guru, but out of respect for the tradition, He must
have accepted someone as His Gury, just as Kabir Saheb

£y

(A
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had chosen to exalt. Soam1 Ramanand to the position of His
Guru. In Ghat Ramaylan Tulsi Saheb has written.
The Shabd‘_Guru showed me the path. I got
- nothing from the worldly guru.

On the basis of this, some people claim that Tulsi Saheb
had no Guru in physical form and, considering it to be
something very great, they attach too much importance to
this aspect. It is true that Tulsi Saheb was a Swatafh Sant,
but even Swatah-Sants, out of respect for the tradition of
the Guru-Chela (master:disciple) relationship, have invariably
accepted and adopted someone or the other as Guru. Itis
not even necessary that the name of such a Guru be specifi-
cally mentioned. Accordmgly, Sants, in some cases, have
disclosed the name of Their Guru, while elsewhere, They
have refrained from doing so.

In the course of His travels, many persons — men and
women, deserving and undeserving — must have come in
contact with Him, and derived benefit from His Satsang
befitting their grades. Some of those who had high regard
for Him, may also have,performed His Sewa (service), and
it 1s possible, too, that ﬁndmg some of them spiritually fit,
He initiated them in Sant Mat. It appears that, in the course
of His travels, Tulsi Saheb did not stay for long at any
particular place, for, prior to His coming to the village
Jogiya in Hathras and settling down there permanently, no
other city is known to have attained celebrity because of
association with Him, nor has any Satsang or congregation
been established at any other place.

It is not possible for the Jivas to know what Mauj or
what purpose there is behind any particular activity of a
Sant. At times, the m)lfstery behind such an activity comes
to light years after it came to pass. It may also happen that
its significance is never understood at all. Nobody could at
that time realize what mystery lay behind Tulsi Saheb's
coming from the distant state of Maharashtra to such a

tiny village as Jogiya near Hathras city and settlmg down
there. o

2—
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The city of Hathras was at that time the capital of a
small princely state, and it was closely connected with the
neighbouring city of Agra which was the capital of the North
West Frontier Provinces of those days. Since Hathras was a
centre of trade and commerce, its inhabitants had to make
frequent trips to Agra and back.

After coming to Hathras, Tulsi Saheb started living in
the hollow of the trunk of a huge banyan tree in village
Jogiya situated near the king’s fort about a mile from Hathras
city. Most probably, he used to go about from place to place
during the day and, at night, stay in the hollow of the same
banyan tree.

When the sun rises, it dispels the darkness by its bright
rays and illuminates everything in all directions, and thus is
its appearance announced to the world. Similarly, T ulsi Saheb’s
fame started spreading far and wide within a short time, and
Adhikari Jivas started coming to Him from the neigh-
bouring cities to perform His Sewa.

Tulsi Saheb used to go often to places quite far from
Hathras wrapping his body in a blanket and with a stick in
hand. He usually used to remain in a state of withdrawal,
and in that very state, an incessant flow of utterances concern-
ing the secrets of higher regions used to emanate from His
mouth like a babbling stream. Ghat Ramayan, Shabdavali
(collection of hymns) and Ratan Sagar are well known works
of Tulsi Saheb. Another book which He wrote but remained
unfinished is Padam Sagar. All these books were written after
Tulsi Saheb’s coming to Hathras.

Near the above mentioned banyan tree, a stupendous
two-storeyed building had been constructed later on by Tulsi
Saheb’s devotees, which is still there and in which He stayed
till He left His mortal coil. In this very building there is a
place marked, where Tulsi Saheb used to sit whilst initiating
people in Sant Mat. There is also a hemispherical cave where
He used to practise Bhajan. On the upper storey is the room
where Tulsi Saheb’s Dhuni (smoke-fire) was kept and where
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He wrote His books. In a large room in the court-yard is
located Tulsi Saheb’s Samadh whuich is built on a square plat-
form. A coloured picture of Tulsi Saheb and a pair of His
Kharau (wooden shoes) have been kept on the Samadh.
A similar coloured picture is also placed on the aforesaid
platform on which Tulsi Saheb used to sit while giving initia-
tion to the Jivas.

From alook at Tulsi Saheb’s portrait, it can be seen that
He stood at least six feet high. He was of fair complexion
an d sparely built. He had a broad forehead, dazzling bright
eyes, a sharp and prominent nose, and a long, flowing beard,
with an extraordinary graceful glow on His countenance. His
body glowed like gold and He used to keep most of it covered
with a rag or blanket, but says Kabir,

«How can he in whose body dwelleth the Lord remain
in hiding? He may cover himself as best as he can,
yet, he illuminates everything.”

It was not easy for everybody to look at Tulsi Saheb
with a steadfast gaze, yet, after having one look at Him, it
was also difficult to take onme’s glance away from Him.
Whenever He cast His look on anybody, the latter would
find it so deeply probing as if no secret of his then remained
hidden from Him.

On Tulsi Saheb’s Samadh, towards the right, a
handwritten copy of His book Ghat Ramayan has been kept.
It is not a bound copy, and is writtea in black ink in bold
Jetters on hand-made paper, andis kept wrapped up with
coth. Each sheet is about two feet long and about a feet
and a half wide.

Tulsi Saheb left His mortal coil on the second day of
the bright half of the lunar month of Jeth in 1900 or 190l
Vikram, and a Bhandara (feast) to commemorate His depar-
ture from this world is held every year on this particular day.
The year in which Tulsi Saheb was born has not been given
in the book Surat Bilas, but it has been written there that He
departed from this world probably at the age of eighty. In
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this way, it is more or less established that he was born some
time during 1820-21 Vikram. According to the Western calen-
dar, He thus appears to have been born in 1763—64 A. D.
and departed from this world in 1843—1844 A. D.

By the time Tulsi Saheb made His advent here, many
blind adherents to traditions, rituals and customs had distorted
Sant Mat, as initially promulgated by Sants coming before
Tulsi Saheb, so much so, that its essence, namely, Surat Shabd
Yoga, had been lost sight of. This group of people had started
regarding these very rituals and customs as Parmarth and
they were clinging fast to tradition. Tulsi Saheb, in His
books, revealed the hollowness of these customs and tradi-
tions. In doing so, he had to face opposition and antago-
nism from people blindly adhering to past Sants. It appears
from Ghat Ramayan that hosts of such people had put up
quarrel with Him in this connection. But they were silenced
by the convincing reasoning of Tulsi Saheb and many among.
them took shelter under His holy feet.

Though Kabir Saheb, who was the first to promulgate
Sant Mat, did mention all higher regions up to Anami Dham
(Abode) in His poetical compositions, still, while initiating
people in Sant Mat, He chose to stop at Sat Nam. After
Him, the majority of Sants, while giving out inner secrets in
Their discourses and writings, have not referred to the regions.
beyond Sat Nam and, due to this reason, even the followers
of Sant Mat of those days had no knowledge of the other
three higher regions, namely, Alakh Lok, Agam Lok, and
Anami (also referred to as the Indescribable and Infinite).
Tulsi Saheb, however, in His poetical compositions, has, at
places, given clear hints about Alakh Lok, Agam Lok and
Anami Dham, though, He used to initiate people in general
up to Sat Nam only. To the Adhikari Jivas, He, however,
was pleased to reveal the secrets of the three other higher
regions as well.

As examples, translations of some Shabds (hymns) from
Kabir Saheb and Tulsi Saheb are being given below.
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Behold with your own eyes. The Beloved is seated
in the mansion Wlthln Give up passion, anger, pride,
ego and avarice: and adopt tolerance, contentment,
forgiveness and truth. Discard intoxicants, meat
and falsehood. Riding on the steed of discrimination,
flee away from delusions. (1)

Practise Neti, Basti and Dhoti, and then sitting
in the posture“of Padmasan, perform Kumbhak and
Rechak. First let the preliminary task of purification
of the body be completed. (2)

The lotus at the rectum-centre is said to be four-
petalled. It is red in colour. Its Mantra is Kling.
and its deity is Ganesh on whom Riddbi and Siddhi
attend. (3)

At the centre at the genitals, there is a six-petal-
led lotus. . There, you will find Brahma and Savitri.
Turn upwards 'and hit the she-cobra on her head.
Onkar Shabd is resounding there. (4)

At the navel-centre, there is an eight-petalled.
lotus and there, on a white throne, is seated lord.
Vishnu from whose mouth the sound of ‘Hring’ is.
emanating. He 1is the support of the goddess
Lakshmi. (5) “

At the heart-centre, there is a twelve-petalled.
lotus where Shiv and Gauri (Parvati) are engaged im
Dhyan. The sound of Sohang reverberates there and.
Ganas (minor deities) are singing their praise. (6)

At the throat-centre, there is a two-petalled lotus.
in the midst of which is seated Avidya (ignorance).
Vishnu, Mahesh and Brahma are fanning the whisk.
for her. The sound of ‘Shring’ is resounding there. (7)-

Above that] is the sixth Chakra or the third Til
which is Shyam Set (black as well as white like a.
black bee and’'a crane standing side by side). Nij,
Mana rules there and it is behind the two eyes. (8)
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I have disclosed the secret of the lotuses. They
are all situated 1%1 the Pind. Attend Satsang and place
Sat Guru over yolur head. He will reveal the secrets.
of the true Name )

Close your:eyes, ears and mouth and you will
hear dim reverberation of Anhad Shabd. Withdraw
and unite the.two currents from the two eyes, and
you will w1tness flowers and gardens within. (10)

Bring the sun and the moon to meet at the same
place or centre, concentrate your attention on the
Sukhman, and focus it at the junction of the three
currents. It will be drawn then, and you will get
across. (11) |

Listen to the sound of the bell and the conch.
There is a dazzlmg flame at Sahas-dal-kanwal (the
thousand- petalleld lotus), in the midst of which you
will behold the ¢reator of the Triloki. Penetrate the
Bank Nal (crpoked tunnel), and you will get
across. (12) ’

Hosts of Dankini and Sankhini (she-demons)
scream there, :and messengers of Dharam Rai or
" agents of Yama, give out threatening cries, but they
all run away on hearing Sat Nam uttered by the
devotee who has received that Nam from the Sat
Guru. (13)

At the centre of the sky is a well with its mouth
upward, from which the Gurumukh Sadhu drinks to
his fill but he: who has no Guru, dies of thirst.

Darkness pervades his mind. (14)

The reglonl' of Trikuti is the source of all know-
ledge that abounds in the three Loks. The region
echoes with the thunder of clouds and the beats of
drums and has the refulgence of the bright red
morning sun. In the midst of the four-petalled lotus,
resounds the sound of Onkar. (15)
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Sadh is he who has captured this fort. He has
recognized the nine doors in their true aspects and
has opened the tenth one, which otherwise remains
locked. (16)

Further ahead, lies Sunn. There, one bathes in
the Man-sarovar lake and, mixing with Hansas, be-
comes a Hans oneself and partakes of ambrosia. (17)

The court of Akshar Brahm is in Sunn where
Kingri, Sarangi and Sitar (string instruments) give
out melodious notes. Each Hans there has the
refulgence of twelve suns and from within the six-
petalled lotus, emanates the sound of Rarankar. (18)

The vast expanse of Maha Sunn is difficult to
negotiate. Without Sat Guru, one fails to find the
path. Tt abounds in tigers, lions and serpents. There
are also Sahaj and Achint Dweeps. (19)

An eight-petalled lotus is the seat of Par-Brahm.
To its right, is the twelve-petalled lotus of Achint
Deep and to the left, extends the ten-petalled lotus of
Sahaj Deep. This is all about the lotuses. (20)

There are five Brahms looking like five eggs.
Then, there is Nih-Akshar. There are four extremely
subtle sub-regions there, the secrets whereof have not
been disclosed to any one. There are in these
regions prison-cells for the condemned  spirits,
ejected from the Court of the True Supreme
Being. (21)

Look at the path between the two mountains.
According to Sants, Bhanwar-gupha, the first region
of Dayal Desh, is situated there. Hansas are ever
engaged in frolics in this region. Itis the Darbar
(court) of the Guru. (22)

Eightyeight thousand Dweeps (islands) have
been created there and that mansion is bedecked with
diamonds and rubies. The melodious note of the
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Says Kabir that His- speed along the current of
Shabd is that of a swift winged bird. Sat Guru has
given Him the key by which the door is opened and
reverberations of Shabd are heard. His abode is
beyond Pind, And and Brahmand. (32)

It is evident that Kabir Saheb, in His writings, has
given a detailed descrlptlon of all the regions of Pind,
Brahmand and Dayal Desh. He was in the know of and
had even given hints about the Highest Region. He, however,
gave initiation up to Satnam only. He also knew that the
Supreme Being Radhasoami Dayal Himself would make
His advent in the person of Soamiji Maharaj and reveal the
whole secret' Himself. At one place, Kabir Saheb has said :

“Saith Kabir, the knower of the secrets of the
highest mansion, that He has brought the commands
of the Omnipresent >

He has also said : _ ‘

“T manifested myself in Kashi and was awakened
(initiated) by Ramanand. I have brought with me
the commands of the Omnipotent to awaken Hansa
Jivas”. N

Guru Nanak too was in the know of the secrets up to
the Highest Region. He has said :

When you ascend above Sat Lok you come to
know about Alakh and Agam. Nanak Das says that
beyond them is the Dham or Abode. of Sants.

Guru Nanak, however, like other Sants, chose to initiate
people into the secrets up to Sat Nam Sat Lok.

Tulsi Saheb gave still clearer and more frequent hints

about the regions beyond Sat Lok. At one place, He has
said : o | D
gaT fear a@ia QI G5 AT FGA |
gad g qaer® 8 &g Fo A8 fqarn
Sants have so far given out secrets of Shabds up to
Sat Lok, but Tulsi would disclose ~some secrets of
regions beyond Sat Lok.
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Obviously, Tulsi Saheb is referring to Alakh Lok, Agam Lok,
and Radhasoami Dham.

_ Tulsi Saheb has described the Supreme Being as the ;
ancient of ancients. He says :

qIAIGH 93 9@ & | @ ¥ qUAr g
TR ST AW =wAy AT qrfE wATAT g 1

Surat reaches the region of Parmatma and then has
Darshan of the Purush, who is the ancient of ancients.
Surat advances by the lane through Agam Lok and
meets the Original and Nameless Being.

At yet another place, Tulsi Saheb says that He knows
the true Name of the Abode of the Original, Nameless and
Infinite Being.

gy @a war afg wrd

qAT T GOF q FArd pAw
agf @ A gF qF
ga gF  wgEE  9rd ukn

afg g7 fawra sq Wit |

ga | foar gz ¥ uzn
gadr fasr aiw fagrd o
agt arfe starw qard ngn

Listen, O friend, great is the status of Sants. It is
beyond the reach of Yoga and such other methods or

practices. (1)
In that region of Sants, there is neither sound nor any
form. It is beyond Sunn and- Maha-Sunn. (2)

The Gunas and Nirgun have no access there. Sat Nam
is the Beloved’s region, which the Jiva should attain. (3)

Says Tulsi Saheb that He knows the True Name of the
Abod¢ of the Original, Nameless and Infinite Being. (4)

Tulsi Saheb’s devotees in Agra used to go often to
Hathras to be benefitted by His Darshan and Satsang ,and
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Tulsi Saheb, too, graciously visited Agra at times for the
benefit of His devotees.

The members of thé family in which Soamiji. Maharaj
chose to manifest Hlmsélf were followers of Guru Nanak.
But Soamiji Maharaj’s parents had adopted the Saran of
Tulsi Saheb, and once, when Tulsi Saheb graciously visited
them after Soamiji Maharaj had been born, Tulsi Saheb, on
seeing Soamiji Maharaj, told Soamiji Maharaj’s mother that
she should not regard Him as her child for He was, in
fact, some Param Sant who had incarnated Hlmself in her
famllv

“A certain devotee of Tulsi Saheb used to live in. the
locality of Gur-ki- Mand1 in Agra city. The outer courtyard
of his house was very llarge Often, Tulsi Saheb used to
hold Satsang in that courtyard, whenever He visited Agra.

.Once when Satsang was! going on there, Soamiji Maharaj,
whose age at that time was about 6-8 years, was also present
sitting with His parents. Tulsi Saheb delivered a discourse,
revealing the secrets of higher regions. When after mention-
ing Sat Lok, He stopped, Soamiji Maharaj observed “What
about the other three regions beyond and above Sat” Lok ?
Tulsi Saheb turned towards Soamiji Maharaj and said, It is
for You to give out 1:heir‘j secrets. You please do that.”‘

In this way Tu1s1 Saheb introduced the Supreme
Being in the person of SOlaml_]l Maharaj to His family members
as well as to His ow1!1f devotees and through them, to the
public at large. It was solely with a view to introducing
Soamiji Maharaj that Tulsi Saheb had come all the way from

Poona to Hathras City near Agra.
In one of His Shabds (hymns), Tulsi Saheb has said :

First came Gyan  (kowledge), Vichar
(expansion ‘of knowledge) and Vivek (true
discernment). After them will come the Guru
Himself, with all the paraphernalia, accoutrements
and prepara:;tions.
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Int this couplet, Tulsi Saheb has hinted at the
incarnation of Soamiji Maharaj later on. By ‘Gyan’,
He means Param Sant Kabir Saheb, who, for the
first time, gave the world Gyan or the knowledge of
secrets of Sant Mat. With Nanak Saheb, the Gyan
(knowledge) of Sant Mat was expanded and expoun-
ded. Tulsi Saheb showed true discernment or under-
standing of Sant Mat and how to separate milk from
water.

During the last illness of Tulsi Saheb and shortly
before His departure from this world, Soamiji
Maharaj had gone to Hathras to see Him. After the
departure of Tulsi Saheb when His followers began to
flock round His chief disciple who, because of his
blindness, was known as Soor-Swami, and began to
treat him as Guru, he declined, saying that the trea-
sure lay with Munshiji. ‘Munshiji’ was an epithet of
Soamiji Maharaj as He was well versed in Persian.

Thus the work of preparing the ground started
by Kabir Saheb and carried on by other Sants and
Sadhs was completed by Tulsi Saheb. And the way
was thus paved for the revelation of RADHASOAMI
Namand the promulgation of the Radhasoami Faith
by Soamij Mahara;.

Soamiji Maharaj has said in His ‘Sar Bachan Radhasoami
Poetry’

AMMF I FEIX F@ET
gadr @igs  fasw & AT

(S. B. Poetry 2, XXIV/5-23)
Nanak and Kabir spoke of this, and Tulsi Saheb,.

in particular, knew this Truth.

As already stated, the mission of the past Sants right
from Kabir Saheb down to Tulsi Saheb, was slowly and
gradually to prepare the ground for the advent of Soamiji
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Maharaj and the revelation of the most sublime Name
RADHASOAMI. They started with Sat Lok and gave out
the secrets of, and preached upto Sat Lok only, although
they had the knowledge of still higher Names and regions of
Dayal Desh, the purely, spiritual division. Kabir Saheb gave
a hint about ‘Radhasoami’ Nam vide, paragraph 248 of
“Discourses on Radhaéoaml Faith” by MaharajSaheb. Nanak
Saheb also mentloned the regions of Alakh, Agam and
Anami, but the physwal recognition of the Supreme Father,
iir the person of Soamljl Maharaj, on this earth, was the
privilege of Tulsi Saheb alone, He being the last in the long
series of past Sants and Sadhs. Tulsi Saheb Himself knew
and also enabled others to know what Soamiji Maharaj
actually was. This was a grand mission which Tulsi Saheb
fulfilled. And this is the significance of “fas &T AT knew
and recognized specially and particularly.”

_ Although Soamiji Maharaj had made His advent to
preach Sant Mat openly, He did not do so until His
Gurumukh in the person of Huzur Maharaj had come to
His holy feet. In the early days, Soamiji Maharaj prea-
ched Sant Mat to a limited few only, including members
of His own family. The first meeting between Soamiji
Maharaj and Huzur Maharaj took place in November 1858
A.D.and soon after this memorable meeting, Soamiji
Mabharaj started preaching Sant Mat a little more liberally,
and later on, on the persistent prayer of Huzur Mabharaj,
He was pleased to establish a General Satsang in 1861 A. D.
open to all. And, in the very same year, all the five Nij Anshas
(direct emanations from the Supreme Being) who had come
here with Soamiji Maﬁaraj, were present on the earth, some
having already joined Satsang. They were Radhaji Maharaj,
Huzur Maharaj, Maharaj Saheb, Buaji Saheba and Babuji
‘Mabharaj. |
In this way the prophcsy made by Tulsi Saheb in the
above couplet that “After them will come the Guru Himself,
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with all the paraphernalia, accoutrements and preparatlons
came to be true.
Param Sant Tulsi Saheb has written the following four
"books :
1. Ghat Ramayan

2. Shabdawali (collection of Shabds)
3. Ratna Sagar
4. Padam Sagar (unfinished)

Ghat Ramayan is the most famous of these. It gives
a thorough exposition of many subtle points concerning Sant
Mat. Apart from this, Tulsi Saheb has, in this book, given
an account of His previous life in the form of an auto-
biography. He has written in it that, in His previous life, He
Himself had incarnated as Goswami Tulsi Das and it was in
that very life that He had written Ghat Ramayan. But the
people in general, not being able to realize its true significance,
opposed it vehemently and He had to hide it and write in
its place, Trw aftg wrag Ram Charit Manas, popularly known
as Ramayan, in the form of an epic poem, describing the
exploits and adventures of Ram or Ram Chandra, the seventh
incarnation of Brahm. However, the narrative is an allegorical
account of the Jiva’s journey from the heart centre to the top:
of Brahmand, viz. Suin or Daswan Dwar, and the allegory is.
such that it can be understood only by specially gifted souls
acquainted with the inner secrets. The inner significance is
concealed in the epic the way cream is concealed in milk or
fragrance in flower. The significance of the allegory has
been fully explained by Tulsi Saheb in His Ghat Ramayan.

The question now is why should Tulsi Dasji, though

a Sant Himself have kept the book back from the public. The

answer is given by Himself in His autobiographical account
of His previous life.

The account which Tulsi Saheb has given in Ghat
Ramayan concerning His previous life is queted below :

Tulsi will now describe how He was born and how

and since when He developed a liking for Satsang.
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I shall now give an account of myself. Iam as lowly
as mud. Iam !base and devoid of any sense and
understanding. | It is only by the grace of the holy feet
of Sants that some sense has dawned on me. Where-
everI go, Tam Known to be ignorant. I have taken the
refuge of Sants.[Sants awakened sense in me, though T
had not an iota of sense before, and had made me Their
own. Iam not fit to be taken in refuge by a Sant,
but Sant is the merciful Lord. Tulsi has neither
good sense nor mtelhgence nor power of discernment.
He clings to. the holy feet of Sant. I shall now
describe my origin and status. Thé world and worldly
pursuits were my foremost concern. I shall now
describe how I came to assume the body. I was
born in Rajapur which is on the bank of the river
Yamuna and is situated in Bundelkhand, twenty miles
away from Chitrakoot. It was a Tuesday and, in
fact, the eleventh day of the bright half of the lunar
month of Bhadon in 1579 Vikram. Thad a child’s
* intelligence, sense and understanding. I was engrossed
in love for my 'wife and remained engaged in all
kinds of amorous activities. Bereft ofall sense, I
was lost in the enjoyment of pleasures in her company.

I belonged to the! caste of Kanyakubj Brahmans and
 was held - in high esteem by worldly people. I

remained intoxi%:ated with the pride of caste and
family. My grossﬂ mind failed to discriminate between
good and evil and my tendencies were impure.

However, 1 cherlshed one thought in my mind

that if I could/ meet a Sant, I would remain in
His company. Association with Sant was to my
liking and, in this matter, no question of Gyan
(knowledge) or A-gyan (ignorance) was of any
consideration to-me. Let me now describe what
happened later on. It was the ninth day of the
bright half of the month of Sawan in 1614 Vikram.
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On that day, I had a great spiritual awakening. At
dead of night, I had a unique revelation. Lightning
flashed within me. There were peels of thunder and
a tremendous uproar. My mind was swayed by
doubts as to how such strange things happened. The
night passed and the day dawned. I remained
dazed and surprised. The same thing continued
every day and, one day, my Surat soared high up to
the blue mountain-peak, which is the region of Guru,
and I saw wonderful things which are beyond all
description. How can I give the details ? I saw the
region of Par-Brahm. I saw Ganga, Yamuna and
Tribeni and, at the centre of a lotus, I had the Guru’s
Darshan. I saw everything in the Triloki. How can I
giveall details ? T saw within me the entire expanse of
Brahmand. My Surat took stroll and frolicked all
the time and I saw the regions of Sunn and Maha-
Sunn. How can I describe my experiences of those
inaccessible regions ? One day, my Surat ascended
still higher. That region is different from s And
and Brahmand, and great is the bliss which I
experienced as I strolled there. Thus did I enjoy
the bliss of those higher regions.

Sat Lok is the fourth Lok. There, I met Sat Gura
and Sat Nam pervaded my Surat. The fourth Lok
(region) is different from the Triloki (three Loks). My
Surat went to the presence of the beloved Sat Guru
who abides there. For some days, I constantly strolled
in the fourth Lok, the seat of the Sat Guru. One
day it so happened that Surat, ascending further,
partook of immense bliss. That region is different
from Pind and Brahmand from where one can descend
below and then go up again.

That region is different from the fourth lok,
and beyond the region of the Sat Guru, is the abode
of the Anami Purush. My Surat engendered intense
love for Him and, day and night, I neither slept nor
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remained awake, How much can I speak of my
experiences ? I cannot describe them adequately. If
I am to give an account of all of them, there will
not be enough paper and ink in the world for that
purpose. Isaw lall things in the manner I have
described, and now let me talk of something else.
The Guru seated on the lotus within me showed
the path. 1 got nothing from the worldly or
corporeal guru.

Listen, now, as I talk of something else. Some
days passed in this manner, and soon everyone in
Rajapur came to know of my condition. People
flocked to me all‘ the time for Darshan. Men as
as well as women started coming in constant streams
to have my Darshan and pay obeisance to me.
Hirday, a milk-man, who was a resident of Kashi
(Varanasi) and who stayed near Rajapur, he being
employed by someone, also used to come to me
every day for Darshan and his love for me grew
more and more{and became indescribably intense.
Day and night, hc!; used to stay near me and he had
no interest in anything and anybody other than
myself. One day he left for Kashi. Many days
elapsed but he did not return. Since Hirday had
captured my heart, I myself made for the city of
Kashi. I reached Kashi on a Tuesday which was
the twelfth day of| the lunar month of Chait in 1615
Vikram and on hearmg that I had come, Hirday
came running to’ me. He touched my feet, took
Prashad, and requested me again and again to stay
ina hut in Kashi. A hut was built and I stayed
there. The hut was near the bank of the Ganga
and Hirday used to come there daily, lost in love
for me. He enjoyed the bliss of Satsang, and I
granted him the inaccessible Essence. I thus spent
some days in Kash1 guietly. Then, on the fifth day
of the dark halIl of the month of Katik in 1616

4
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Vikram, there came a Sadhu called Palak Ram, who
used to stay in Kashi and was a follower of Guru
Nanak. I had a talk with him and, pleased at

' heart, he embraced Sant Mat. Then I wrote the

" book Ghat Ramayan. It wasin 1618 Vikram that
the desire to write it arose in me. On a Tuesday,
which was the eleventh day of the dark half of the
month of Bhadon, I started writing it. '

Hearing of this, all in Kashi were surprised and
" there was a great stir in the city. Pandits, Jains and
: Mohammedans all came to Kashi and started
quarelling with me. The Pandit, the anchorite and,
indeed, the whole city raised a hue and cry against
Ghat Ramayan. Day and night, the quarrel and
agitation continued. Because of all this, I hid the
book and did not place it before the public. And
hence, the world, which knows no love for the Supreme
Being, remained ignorant of the ways of Sant Mat.
In 1631 Vikram, I wrote about Ram who had the
status of Ishwar or Brahm. I told the world of the
Karmas or activities in which Ishwar engaged after
incarnating himself. Conscious of the quarrels and
- opposition from the worldly people, I wrote on the
exploits of Ram and Ravan. Pandits, anchorites
and, in fact, the entire country -became happy on
listening to Ramayan (Ram’s exploits and adventures).
I explained to the blind and ignorant worldly
people in a manner which suited them, and hid Ghat
Ramayan. I shall now say when and from which
place I departed from this world. It was on the
seventh day of the bright half of Sawan in 1680
Vikram and on the bank of the river Baruna that I
left my mortal coil.

As stated above, when Tulsi Saheb, in His previous life

.as Goswami Tulsi Das, came to Kashi (Varanasi) and settled
down in the cottage built by Hirday at the bank of the Ganga,

the latter started coming daily to Tulsi Das Ji to do His Sewa
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and to attend his Satsang. It is but natural that he should
have picked up acquaintance with religious minded men and
women who used to come to the bathing Ghat on the Ganga
for ablution as well as the Pandits and priests of Kashi and it
is quite probable that he used to discuss with these people
Sant Mat in which he had been initiated by Tulsi Das Ji. It
appears that initiation in Sant Mat was not acceptable to the
Pandits of Kashi at that time and, as a reaction, they entered
into a quarrel with Hirday, and putting up a person called
Shekh Taki, who was one of the king’s courtiers as the princi-
pal adversary of Tulsi Das Ji, they came to his cottage to fight
out their point with Tulsi Das Ji. In his book Ghat Rama-
yan, under the heading ‘State of affairs in Kashi’, Tulsi Das
Ji has described in great detail his encounters with these peo-
ple and has written that in Kashi he had hot discussions on
religious matters with Pandits, Jains, followers of Kabir Saheb
and Guru Nanak, ascetics, some Mohammedans as well as
other opponents and, at the end, all his adversaries, defeated
by his reasoning, acccepted the tenets of Sant Mat and became
Tulsi Das Ji’s disciples.

As stated above, Ghat Ramayan is the most popular
work of Tulsi Saheb. At many places of the letters which
Huzur Maharj, wrote to Soamiji Maharaj, reference has been
made by Him (Huzur Maharaj) to the poetical compositions
of Nanak Saheb and Tulsi Saheb’s Ghat Ramayan aad
Shabdawalj (collection of hymns). 1In one letter He writes :

The books, Shri Ghat Ramayan and Shabdawali of
Sat Saheb, are with me and I peruse them very often
at night.

In another letter, Huzur Maharaj says :

One hurried reading of the book, Ghat Ramayan, has
been completed, and the second reading has started
since yesterday; at times I also read two or three

pages from the book, Shabdawali...............
Tulsi Saheb’s second book is ‘Ratan Sagar’. As its very
name indicates, this book is an ocean of gems. It contains
the entire secrets of the creation and describes the easy
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method of the redemption of Jivas. Like a running stream,
treasures seem to pour out of this book which the blessed Jiva
can collecti. The book is in the form of questions and
answers. It opens with a question put up by Hirday to
Tulsi Saheb :

Hirday prays that he might be permitted by the-
Soami to put some questions to Him. Says he,
“Tell me all about the creation. When did the prime
delusions and illusions arise ? Where were all the
Surats merged when there was no Brahmand there ?
Tell me all about the condition which prevailed then
as well as about the region of the Supreme Being.”

The book is an exposition of the principles and tenets of Sant
Mat in simple language. At places, subtle points have been
discussed by quoting examples.

Tulsi Saheb’s way of elucidation and reasoning was so
simple and, at times, it was as quick and straight a dealing
as a market transaction. People of various religious sects
often came to Him for arguing their points with Him, but
they were all silenced by His masterly exposition of the
hollowness of the outward activities, rites and rituals which
they had been engaged in because of their ignorance of the
way to attain spiritual truth which lies in the performance of
internal spiritual practices, and which alone constitutes true
" Parmarth.

" With this, we close this note on the biographical sketch
of Tulsi Saheb, and take the readers to the translation of
some of His Shabds (hymns) and Ghat Ramayan.
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Shabd 1

Without the help of a Sant, no one can know of the
secret of the hidden light that shines on the top of Gagan
(the sky, Trikuti). (1) From Him, one will ascertain the
secrets of the region which is beyond and above the finite
and the infinite. One will, then, become a true Hans and
find location in the True Abode. (2) There is no fear of
Yam in the undying city (Sat Lok). Kal’s sway and autho-
'rity failto reach there. (3) That is the Court of the Lord,
says Tulsi. Neither Kal nor his creation has access there. (4)

Shabd 2

Ascending high, Surat demolished the bastion on the
way to the inaccessible fortand destroyed the forces, such
as infatuation, etc. of mind, the king. (1) Knowledge was the
messenger of Surat, and discrimination, its gate-keeper; and
the clues and secrets it had, it got by attending Satsang fer-
vently. (2) Backed by the forces of mercy, compassion, con-
tentment and renunciation, Surat rose up to and laid seige
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on the bastion with the beat of war-drums. (3) Surat ascend-
ed the turret and penetrated into the tunnel and, with an
ominous roar, toppled down the mountain and the turret. (4)
The five evils, the twentyfive thieves, the rust or the impurity
of the mind were all obliterated, and the infatuation of the
mind was bound tightly in chains. (5) That is the region of
Sat (Truth) and the authority of Surat prevails there. Unique
Shabd reverberates in that region as the Lord’s command.
(6) Says Tulsi that Surat reached there after conquering the
inaccessible and fully embellished and adorned, it met its
Beloved. (7)
Shabd 3

Go through the Vedas, the Puran and the Quran, and
you will find that their authors have run away saying that the
Supreme Being is &fg Afg ‘not this, not that’. (1) Learned
men quote from those treatises in evidence. Their vision is
clouded for lack of right understanding. (2) Without the help
of Guru and Sant, and without giving up the company of
worldly people, one cannot find the end or the ultimate and
the path leading to the inaccessible bliss. (3) Open thy eyes
and see and seek thy Lord, and know that the world is a store-
house of delusions, and worldly people are only beggars. (4)
Says Tulsi, seek within, and Surat will apply to Shabd when
the curtain is lifted. (5)

Shabd 4

See for yourself if there is anyone immortal in this
world. All the Jivas are wandering in the cycle of births and
deaths. (1) Have a look at the 3g And and fgg Pind, and at
the animate and the inanimate, and you will find Kal catching
hold of and devouring everyone. (2) You can see that worldly
existence is only a matter of four days. Failing to get across,
one remains deprived of the secret of the Essence. (3) Says
Tulsi, attend Satsang and thus be rid of Maya and infatua-
tion. (4)

Shabd 5

The path of Sants lies beyond the inaccessible abode.

Unique is the Essence, of which the world knows nothing. (1)
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Because of the ego of the mind, one fails to see the Lord and
develop faith in Sadhs and Sants. (2) Yama catches hold of
all and ties them tight in chains. Know, ye, that he who has
no yearning for the Lord, goes to hell. (3) Says Tulsi, Kal
can do no harm to the Jiva engaged in the Sewa of Sants. (4)

Shabd 6

A worldly person is intoxicated with ego and pride and
has no thought for his own real self. Death is knocking at
his door. The messengers of death aim their arrows at him.
(1) The bow is in Kal’s hands. Yama lays trap for the Jiva.
‘Why are you asleep, proud and complacent ? You will have
to weep and wail beating your head. (2) If you introspect,
you will realize that you have spent your days dreaming ; your
body is made up of dust, wind and water ; it is a disgrace,
being a mixture of bones and excrement. (3) There is filth
within. The body stinks. Your daily bath may cleanse your
body but the impurity of the mind is not washed away that
way. (4) O brother! The bitterness never leaves Karela
(bitter gourd) and Neem (margosa). Sants discarded the
body, finding it a vessel full of stink. (5) The creation is a
fleeting show and is like a sugar-cake dissolving in water. Or,
know that life is like cloud or hail turning into water. (6)
Thou helpless one ! Thy body is wearing out and, yet, thou
seekest not the path to the Abode. It is like the musk-deer
running hither and thither in the forest in search of musk
though the musk is embedded in its own navel. (7) Thy
Beloved is present within thee; search for Him within thine
own self. The Sant will enable thee to trace Him and will
show thy real form within thee. (8) By Satsang, the mind
will be curbed and the intelligence of the plane of Antah-
karan, which is a blemish, will be removed. If thou meetest
the Guru, He will rid thee of the filth, and the keenness of
knowledge will increase. (9) When Surat attains serenity, it
will ascend along the path to Gagan (sky, Trikuti). It will
then become absorbed in the love of the Lord and, says Tulsi,
it will attain the most exalted status. (10)
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t Shabd 7
O friend ! Listen to one plain truth, which appears to be
otherwise, that is, untrue for lack of proper understandmg
In all that the Sants have said, They have kept the secret of
Their faith hidden, and have not revealed it. (1) Surat, mind
~.and intellect have no access to it, and so, how to visualise it ?
My friend ! Not even the Vedas had inkling of it, and they
only asserted ‘it is not this, not this’. (2) The method is not
known to Yogis. Itis beyond knowledge, meditation and
erudition. The world and the anchorite, both know it not.
The scholar takes to studies only to- wander in vain. " (3) All
the three worlds sing oﬂ]'it regarding it as Niranjan and Jyoti.
They cannot see the path to 1naccess1ble bliss, and so, how can
they understand Sant Mat ? (4) Thesun has set. Itis all
dark. Pitch dark pervades the body. If the Guru is met, He
alone can show the path and darkness will be dispelled fr om
the body. (5) Then only can you understand what Sants say.
Your eyes will open if you apply the collyrium of Surat. The
lock will open and you will witness illumination there if you
discard the key, as it were, of the hold and sway of the world
- on you. (6) Surat will then rush to the abode in the sky and
then you will know the secret of the inaccessible status. When
- Surat reverses its inclination and course and develops under-
standing, what appeared to be wrong and evil before will then
- become right and good! (7) Says Tulsi, if one looks within -
and if Surat brings the lilaind round, then what is apparently
wrong will be found tobe right, though this way of putting
things gives a different impression. -(8)-

Shabd 8

Fools try to establish the religion of the Vedas. They
find not the secret of the religion of Sants. They are steeped
in delusion. Being under the sway of the Vedas, they are tor-
mented by the thorns- of Karmas. (1) They adopt their Isht
as dictated by their mind. They rot and die deluded. None
gets Darshan of the Is'“ht during his lifetime. They declare
. there will be salvation after death. (2) O friend! This world
5
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is blind. All are caughtin Kal’s snare. None likes what
Sants say. How can they find the path? (3) They have been
the victimas of this delusion for all the four Yugas. Being
" subject to transmigration, their mind is full of impurity. After
having wandered through the various categories of existence,
they have now assumed the human form. With knowledge
illuminating their heart, they have now recognized the abode.
(4) They now cling to the holy feet of the true Sant as the
only means of getting across the ocean of existence. They
realize that Jivas, in general, are victims of the notion of
worldly prestige. (5) Says Tulsi, once this body is gone, one
“will not get the human form again. To adopt the Isht of stone
‘and water (idols and river) is false and illusory leading the Jiva
to the transmigratory cycle. (6) One will not escape and get
release from here that way. The right understanding will
dawn on attending Satsang. Association with the world is a
matter of four days. One will then wander as a beggar in the
four Khans (four categories of life). (7)

Shabd 9

The truth is that Brindaban (the forest where Krishna
used to engage in his youthful pastimes) is the body made
from a “Bindu’’ or drop, and the senses are the cowherdesses
with whom he used to dance about in the forests, (1) O
brother ! Krishna is called wifsss Gobind, because the mind,
which he represents, descended and got stuck in the senses.
#t ‘Go’ means senses and favg ‘Bind’ means ‘tied down’. Y
‘Go’ also means cow and since Krishna tended cows, he 1S
called Gopal (cowherd). (2)

Shabd 10

The Maha Bharat tells of Vasudev, who was Krishna’s
father, of Nand, his god-father, of Jasodha, his god-mother,
and of five Pandavas who were his associates and whose side
he took in the battle of Maha Bhérat. Vasudev really repre-
sents the senses which serve Krishna, the mind: Nand is Nad
or Shabd which knows that the body and senses are snares:
Jasodha is she who has cleansed or purified the body (Pind
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including the senses), and the five Pandavas are, in fact, the
five Tattwas or elements. All else that is said in Maha Bharat
about them is just empty talk. As in the battle of Maha Bharat
all were killed except seven, viz., Krishna, Satyaki, his chario-
teer, and the five Pandavas, so also in the ascension of the
Jiva to Gagan or Brahm-Pad, everything else will be left
behind with the exception of seven — the Surat, the mind
and the five senses of perception.

Shabd 11

Mohammedans make aifstar Tazia' for Imam Hasan
and Husain, which are cages made from bamboo-strips and
wrapped in paper. (1) Muharram is celebrated for ten days to
the accompaniment of singing and the playing of musical
instruments, the killing having been done on the night of
the ninth day of the month. (2) Getting up in the morning and
after taking the procession through the city, they immerse
the Tazia in water, and lament and cry beating their heads
and bosom. (3) For the sake of the cage made from bamboo
and wrapped in paper, they spend forty days in deep mourn-
ing. (4) So senseless are they that they fail to grasp the
significance of things. They cry for only a cage which is wrap-
ped in coloured paper. (5) Says Tulsi, the Mohammedans
cannot understand this subtlety. The Kaji and the Mullah
are both blind. (6)

Shabd 12

The Brahman sings of Ram as the son of Dasarath,
proclaims him as God to the world, and describes him as
the son of Kaushalya and the brother of Bharat, Satrughna
and Laxman. (1-2) In all this, he gives an account of worldly
activities, but a true Brahman is he who tells of the infinite
Brahm. (3) Only by reading about the truth, one cannot
reach the shore. A blind man cannot find the way through
another who is also blind. (4) Says Tulsi, the Brahman has
corrupted and degraded the world. Having abandoned the

1. A representation of the shrines of Hasan and Husain, the sons of
Hazrat Ali, who was the son-in-in-law of Mohammed.
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path leading to the Lord, he has adopted the path of
greed. (5)
Shabd 13
Ram (God) is within you. Search for Him at different
centres within the body, and nowhere else. (1) The macro-
cosm is within the microcosm. Look within and not outside.
(2) Ram assumed the gross form which is enshrouded by
Maya. Though passing as God in the world, Ram is only a
slave of Jam or Kal. He is subject to severe pain caused by
the nine Grahs (planets), such as the sun, the moon, Rahu
and Ketu. (3-4) How can you, O brother! get salvation
from one who is himself subject to pain and suffering ? (5) The
gross form is steeped in ignorance. It cannot attain salvation.
What significance can then be attached to Ram’s activities as
an incarnation? (6) People have made a stone-idol of Ram.
But the true Ram has been devoured by Kal. (7) Can it be
said that Sita and Ram deserved to be exiled to forests? They
were only reaping the fruits of Karmas they had accumulated.
(8) Because of the knot which has been tied between inert
matter and spirituality, Ram, the Jiva, is in a pitiable condi-
tion in all the four species of existence. (9) You say that he
is present in this world in everybody and pervades all
the four categories of existence. (10) Says Tulsi that
the transmigratory cycle of eightyfour prevails as far as fag
Pind and 3fs And extend. (11)
Shabd 14
The perfect object is near at hand, but none has the
determination to attain it. Without the help of Guru and
Sant, how can anyone have the secret of getting across the
ocean of-existence? All lay down their lives acquiring know-
ledge through the study of the Vedas and the Purans. Says
Tulsi, those who listen to the tales narrated in Purans and
other such books, instead of working out salvation, assume
the form of ghosts and goblins.

Shabd 15

The Adhikari Jiva searched for and found Satsang,
and the Guru bestowed on him the colour to get dyed in.
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Discarding the delusion of innumerable ages, he has now
attained the Original Abode. Shiv, Brahma, Vishnu, and
the Vedas cannot go there Says Tulsi neither can Brabm,
who is Kal, nor Jyotl reach that Abode.

r Shabd 16

Who can see the ultunate path revealed by Sants? The
learned ones and ascet1cs toil and sweat under a delusion.
They have taken the burden of pilgrimage, rites and rituals
on their heads. Says, Tulsi, they have done so because of the
€go they have developed in respect of religious rites and
rituals . .

Shabd 17

There was neither any divine truth nor any Sant nor
any path (religion). The True One, who is the Supreme
Being, was alone there, and none else. There was no paper or
ink or pen, nor any author. Says Tulsi, there was neither a
beginning nor an end, nor was there any creation, real or
transitory. ;
:Shabd 18

Distinguish not between the high and the low. All have
emanated from the One! None is distinct from the other as
Brahman; Shudra, Khatr1 or Vaish for same One is within
all. Says Tulsi, he who gnakes any such distinction between
them, spoils his human life.

| Shabd 19

All talk of Shabd. | Listen to its whereabouts. The true
Shabd is unique and beyond all. Tt can be called the Shabd
unmanifest (or, the Shabd imperceptible to the senses). There
is perpetual “resounding of Shabd first from the region of
Sunn. However, says Tulsi, listen to the reverberations of the
unmanifest Shabd which is different and resounds beyond
Sunn.

' . Shabd 20

The unmanifest Shabd cannot be expressed in words,
whether spoken or written. What can be so expressed is
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érticulate sound. Upto the stage of Akshar, viz., Sunn, all
sounds have been expressed in articulate speech. Says
Tulsi, unique is the unmanifest Shabd, and Sants have made

it known by hints only.
Shabd 21

The Param Hans sings praises of Brahm. But what he
says is all false leading to entanglement in Karmas.- How
could Brahm know of the knot which has been tied between
inert matter and spirituality ? It is only when spirituality
ascends to the sky and pierces Brahmand (region of Brahm)
that it sees the truth. Says Tulsi, without getting beyond
Pind and Brahmand, what the Param Hans says has no value.

Shabd 22

The learned man of the world, the ascetic and Yogi
know not the inner secrets. The world is engrossed in the
enjoyment of the pleasures of the senses, which, according to
Yoga, is but natural. The idea of renouncing the world and
its pleasures as well as their acquisition is all false and a decep-
tion of the mind. Says Tulsi that renunciation, and attach-
ment and acquisition are both Karam and Bharam (illusion)
to which the Jiva falls a victim again and again.

Shabd 23

The Jiva is engrossed in worldly pursuits. He likes not
Bhakti (devotion) even in dream. He is made to give in
charity by the Brahman, the Pandit and the ascetic. But
he develops no love and affection for the Lord who gave him
the blessed human form. Says Tulsi, when Yama catches
hold of him, who is going to free him from his clutches ?

Shabd 24

The Jiva is erring constantly, and because of this, he
suffers pain. He does not get Satsang. Who, but the Sant,
can reveal the ultimate truth ? If the Jiva fortunately meets
the merciful Sat Guru, He will give him the clue to the Origi-
nal Abode. Says Tulsi, He will drive Yama away by eradicat-
ing Karma and vanquishing Kal.
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Shabd 25
The world is- vei"rily a snare. Like the fisherman

- catching fish- in water and killing them, Yama has cast the
-poose round the Jiva’s neck. When the life goes out of him,

¥

Kal pulls him by the hair of his head. Says Tulsi, the Jiva
will fall into the mouth of Kal who will crush him between
his teeth like wheat in _ail mill.
, | Shabd 26 ,

Even realizing the:predicament, no one tries to be rid of
it. If only one seeks the truth, one can accomplish one’s task
within.- What exists outside, is all false and it will be snatched
away by Yam. Says Tulsi, you will be very badly off when
you give up this body and Yama will inflict severe pain on
you. :

Shabd 27
The ocean of existence is unfathomably vast and without

-any port of safety. It cannotbe crossed. If you meet Sat

- Guru, the boatman, théen only will you get across and reach

_ your abode. The world is a net which Maya has cast for the

- Jiva. Says Tulsi that, under the sway of greed and attachment,

the Jiva wanders in the transmigratory cycle.

[

| Shabd 28

Concentrating your 'Surat repeatedly, remain with-
drawn towards the region of the eyes. Cleansing the mirror,
as it were, of the body dnd mind, let your Surat proceed -on.

If you get the opportunity of looking beyond, you will find

the truth. Says Tulsi, if you become the dust of the holy feet
of Sant, you will see refulgence.

}. Shabd 29
Whosoever took proper care of his Surat; did not have
any fear of Kal. His Surat ascended, and on rushing to
Gagan reached her Lord. She met her Beloved on repairing
to the abode at Agam Pur. Says Tulsi, the illusions, delusions
and misery of innumerable lives were thus obliterated.

. Shabd 30
Says Tulsi that He will now tell of the abode, the
whereabouts, the seat “,and the region of the Beloved. Says






































































































































































































































































































































































































































































